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Abstract 

 
The article is devoted to analysing political ideas presented by leaders of Ukrainian communities of 

the International New Religious Movement “New Generation” related to the aggravation of conflict in the 
Ukrainian community‟s public life within deepening post-secular trends. The negative attitude of a par-
ticular part of the Ukrainian student community towards charismatic leaders‟ political strategies was iden-
tified in the analysis process. It was based on the criticism of personal qualities and manipulating practices 
employed by the movement leaders. 

The term “political theology” is used by the Ukrainian “New Generation” charismatic leaders to out-
line and describe the nature of the movement‟s political ideology. It is based on ideas of the “New World 
Order” by O. Lediaev and some Christian extremism features. Criticizing the “New Generation” leaders‟ 
theocratic ideas, the authors focused on their influence on the formation of strategies for developing Uk-
rainian communities of new generations. It was noted that most leaders of Ukrainian communities are 
aware of the utopian and conflict-generating nature of the idea of creating a theocratic state in modern 
Ukraine. 
 

Keywords: new religious movement, neocharismatics, new world order, theology of prosperity, theo-
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Introduction 
 

The relevance of the research problem for 
the study presented herein is concerned with the 
new challenges that arise for the Ukrainian com-
munity in the globalized world. Inter alia, post-
secularism that has become deeply incorporated 
into Western society after the events of 9/11, is 
often being “imported” into Ukraine together 

with the new religious movements. Supplement-
ing local social and cultural context undergoes 
transformation, interconnects traditional and 
non-traditional religion, and takes on new forms. 
Bearing in mind a special role of new religious 
movements in deepening post-secular trends in 
Ukraine, it was underlined that public recogni-
tion of the inevitable non-confrontational coex-
istence of representatives of both traditional and 
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new religious beliefs becomes particularly rele-
vant herein. 

New religious beliefs, which have become 
widespread in Ukraine since the 1970-1990-s, 
offer their own perspective of the sense of human 
life and the way of public life organization. They 
are based on some ideas and principles that en-
courage critical analysis by the society of the out-
look and political strategies of its own further 
development. 

Neo-charismatic groups become especially 
active and prominent among other new religious 
cults nowadays. It concerns, in particular, the In-
ternational neo-charismatic movement “New Ge-
neration” with its branches now operating in ma-
ny Ukrainian cities. In the Dnipropetrovsk Re-
gion, inter alia, the movement has its affiliated 
organizations in Mykolaivka, Nikopol, Novo-
moskovsk, Ordzhonikidze, Pavlohrad and Per-
shotravensk. Cult groups also operate in Odesa, 
Olevsk (Zhytomyr Region), Ochakiv (Mykolaiv 
Region), Lviv, Kyiv and other Ukrainian cities 
and towns. The organization celebrated its 30th 
anniversary in 2019. 

It is worth mentioning that the analysis of 
political ideology and activity of Ukrainian com-
munities of the International charismatic move-
ment “New Generation” will foster a better pub-
lic understanding of profound principles and mo-
tivations of contemporary neo-charismatic reli-
gious movements in general. It will also help to 
reveal the negative aspects of their activity to 
prevent the destructive impact of neo-charismatic 
movements on the lives of Ukrainian people and 
the further evolution of the Ukrainian state. 

The state of theme research shows that, tho-
ugh the International new religious charismatic 
movement “New Generation” is rather wide-
spread in our country, no profound research on 
the topic has been carried out yet by our humani-

tarian research school. Political and in particular 
theocratic ideas as the conflict aspects of dogma 
and the engagement of the movement representa-
tives in Ukraine are not analyzed. Analytical stu-
dies worth paying attention to include research 
publications by N. Dudar, V. Yelenskyi, M. Za-
khovich, A. Kolodnyi, L. Fylypovych and O. 
Yartys. These researchers developed new theo-
retical and methodological approaches to the 
analysis of new religious movements. The stud-
ies of L. Fylypovych (1998) are crucial for the 
coverage of the problem. She explored the me-
chanisms of the emergence of the new religion in 
comparison with the system of traditional reli-
gious values, dogma and religious relations and 
mentioned that the latter are not always able to 
satisfy the spiritual needs of a modern person. It 
is essential to note the studies of V. Yelenskyi 
(2002), who dedicated a certain amount of work 
to the status of religion in post-communist com-
munities. I. Grabovska, T. Talko and T. Vlasova 
(2020) examined the influence of new religious 
cults on the formation of post-secularism in Uk-
raine. I. Grabovska and T. Talko (2015) analyzed 
the gender aspects of new religious dogma and 
drew attention to their intrinsic essentialism ap-
proaches to the solution of problems of marriage 
and family life. V. Rogatin (2016) referred to the 
positive and negative effects of new religious 
movements on the political life of the country. V. 
Voynalovych and N. Kochan (2014) investigated 
new religion in the context of its influence on 
ethnic political processes in Ukraine. Y. Yuv-
sechko (2015) described the impact of postmod-
ernist paradigm on the state of contemporary re-
ligious evolution of the communities. The studies 
of the leading Ukrainian researcher of the char-
ismatic movement “New Generation” V. Tyta-
renko (2017; 2009) are far-reaching, they define 
the peculiarities of a number of religious phe-
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nomena, inter alia: prophecies, charisma and cha-
rismatic leadership. In cooperation with A. Tysh-
chenko she analyzed the specific features of the 
organizational structure of the Ukrainian charis-
matic movement “New Generation” (Titarenko 
& Tishchenko, 2020), outlined the fundamental 
trends of the formation of modern charismatic 
theology (Tyshchenko & Tytarenko, 2017). 

The research was based on the fundamental 
indoctrination with the sermons and scientific 
works by the senior bishop of the Union of Uk-
rainian Orthodox Churches “New Generation” 
A. Tyshchenko, who devoted his studies to the 
history of the charismatic movement (Kolodnyy 
& Tyshchenko, 2010), described the essence of 
modern charismatic theology (Tyshchenko, 
2017a). His publications on the impact of char-
ismatic movements on the social and spiritual 
spheres of public life and the establishment of 
state-confessional relations in Ukraine are of par-
ticular interest (Tyshchenko, 2015-2016). He 
commended the influence of charismatic church-
es on the establishment of state-confessional re-
lations in Ukraine (Tyshchenko, 2017b), high-
lighted the main problems which arise in the 
sphere of aforementioned relations (Tyshchenko, 
2017c). He also explored the particularities of the 
“New Generation” regional organizations and 
their development (Tyshchenko, 2018a; Tysh-
chenko, 2018b), examined the essence of charis-
matic leaders‟ political theology (Tishchenko, 
2019; Tyshchenko, 2019). One of the most pro-
minent researchers of the theological branch is 
M. Mokiyenko (2018), who drew a comparative 
analysis of the Pentecostal and Charismatic 
churches. 

National researchers, who assess the activity 
of new religious movements as destructive, ad-
mit that it leads to the elimination of common 
lifestyle and spiritual and cultural values of a 

country, conflicts in ethnic confessional relations 
and degradation of the community. Some Ukrai-
nian researchers tend to use more simplified thin-
king based upon unequivocal condemnation of 
new religious movements and call them “de-
structive totalitarian sects”, with their worship-
pers being called “sectarians”. The reasoning of 
such a simplified approach among the local hu-
manists is the concern of the transformational 
process of the Orthodox outlook, which is tradi-
tional for the Ukrainian people. M. Davydun 
stresses that the Ukrainian society in a state of 
crisis and especially young generation are the 
frameworks for the emergence and rather suc-
cessful activity of new religious sects. The re-
searcher considers that modern young people, 
who are mainly socially disoriented, digest nega-
tive religious guidelines and demonstrate their 
inability to confront the sects‟ psychological in-
fluence. Moreover, the crisis in public existence 
and the absence of a socially acceptable way of 
employment opportunities given to young people 
hinder the process of their full-fledged socializa-
tion and lead to the state when a certain amount 
of them tend to assert themselves and reach self-
realization via quasi-religious practices. The 
scholar also highlights the fact that current legis-
lation facilitates the dissemination of sects be-
cause the state itself cannot withhold their regis-
tration as far as they do not clearly declare anti-
social positions or principles. Therefore, recon-
sideration of legislation in the sphere of religion 
becomes urgent because the state should have the 
ability to protect its citizens from any interfer-
ence in their private life and mentality (Davydun, 
2012). 

The abovementioned opinions and warn-
ings undoubtedly should be taken into considera-
tion. When it comes to destructive totalitarian 
sects, all of the previously said is entirely true. 
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Nevertheless, it is hard to agree with the inclu-
sion of all new religious associations into totali-
tarian sects and the attempts to deal with the 
problem by silencing and preventing young peo-
ple from getting acquainted with the essence of 
new religious guidelines and cults. It should be 
noted that representatives of the Orthodox 
Churches have been present in our universities 
for a long time, and the issue of the effectiveness 
of preventing the involvement of young people 
in sects by banning adherents of new religious 
cults in secondary schools is contradictory and, 
in fact, is a somewhat controversial solution to 
the problem. It appears to be a much better pos-
sibility that a qualified teacher interprets the fal-
lacy of a presented doctrine than try to leave a 
young person uninformed, away from school or 
university on his own with a charismatic and ar-
tistic preacher of a new religious cult. 

Quite interesting in terms of examining the 
problem are the studies of Russian and Belarus-
ian scholars E. Balagushkin, V. Martinovich, Y. 
Ryzhov, who in particular established the rela-
tionship between the crisis periods of the com-
munity and the active spread of new religious 
movements. Belarusian researcher V. Martino-
vich (2015) devoted his in-depth analysis to the 
problem of migration of new religions. V. Ingo-
vatov‟s (2018) research is devoted to post-secu-
larism in relation to the value of human exist-
ence. 

The study of the work of the founder of the 
“New Generation” movement O. Lediaev (1994; 
2000; 2002; 2005) became a necessary founda-
tion upon which the analysis of the problem was 
built upon. 

Particular attention in terms of understand-
ing the peculiarities of the doctrine interpretation 
of the “New Generation” by representatives of 
the Orthodox tradition was given to a study by 

V. Selivanovsky (2013) “Charismatic heresy. 
Analysis of the teachings of the religious organi-
zation “New Generation” in Blagoveshchensk”. 

Notable works by foreign researchers in-
clude the study of the influence of religious lead-
ers on the growth of global Christianity by B. 
Christenson and R. V. Flori (2017); K. Resane‟s 
(2017) thoughts on the phenomenon of a miracle 
in the charismatic movement. Charismatic evan-
gelical identity in terms of its transformation was 
considered by Francis Muller (Müller, 2015). 
Researchers of Allan Anderson (2013), John 
Weaver (2016) and Sarah Hinlicky Wilson 
(2016) became the pillar for understanding the 
essence of the charismatic transformation of Pro-
testantism. 

The aim of the research is to identify the 
conflict-generating potential of political ideas 
and strategies of the leaders of the neo-charisma-
tic movement “New Generation”. 

Achieving the aim of the article requires the 
attainment of the following objectives: 
 to define the semantic scope of the political 

theology of the charismatic movement 
“New Generation”; 

 to reveal the features of the implementation 
of political ideas in the activities of charis-
matic communities; 

 to find the conflict aspects of the political 
theology of the “New Generation” and the 
ways of their neutralization. 
The object of the research is the doctrine 

and cult activities of the International charismatic 
movement “New Generation”. 

The research subject is the theocratic ideas 
of the leaders of the “New Generation” and their 
influence on the political life of the Ukrainian 
community. 

The research methods are used due to the 
principles that have become the most efficient in 
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analysing conflict-generating aspects of political 
ideas and activity of the charismatic movement 
“New Generation”. The principles of objectivity, 
tolerance, pluralism, historicism, impartiality, 
non-acceptance of tendentious interpretation of 
religious phenomena etc., determined the essence 
of the study. Since the principle of legal protec-
tion of freedom of conscience in the life of mod-
ern European communities is particularly im-
portant, it is advisable to use the following meth-
ods in studying the phenomenon of the neo-
charismatic movement “New Generation”: a his-
torical method that allows studying the cult in its 
origin, formation and development in the context 
of correlation between the societal development 
patterns and the specific circumstances of the 
movement formation; sociological method, thro-
ugh which it is possible to explore the charis-
matic movement as an object of external effects 
and at the same time the subject of influence on 
various social institutions. The study of the invar-
iance and continuity of certain cult features was 
due to the typological method. The peculiarities 
of the new religious cult‟s reflection required 
specific philosophical methodologies, such as the 
ascent from abstract to concrete, the coincidence 
of historical and logical, dialectical and method 
of reconstruction, and phenomenological meth-
odology. 

An experiment. As part of the present re-
search, students of several humanities faculties of 
the Oles Honchar Dnipro National University 
passed several tests. The experiment‟s essence 
was to find out the attitude of Ukrainian students 
to the theocratic ideas of the leaders of the “New 
Generation”. A total of 134 answers were re-
ceived to the question as follows: “Do you sup-
port the presence of representatives of the neo-
charismatic movement “New Generation”, who 
promote theocratic ideas, in the Ukrainian state 

institutions?” 
It turned out that none of the respondents 

supported the desire of leaders of charismatic 
movements to be present in the country‟s politi-
cal institutions. The test results showed a nega-
tive attitude of young people towards the leaders 
of all neo-charismatic movements in Ukraine. 
They gave detailed explanations to their answers 
in tests. 

Students consider the representatives of the 
aforementioned formations as scam artists whose 
moral qualities do not allow them to be present 
in the Ukrainian authorities. For example, one of 
the students in his post claimed that the “apos-
tles” of the charismatic movement manipulate 
their followers‟ consciousness to enrich them-
selves. Therefore, all their ideas simply cannot be 
trustworthy. Student N. suggested that charis-
matic and new religious organizations in the 
Dnipropetrovsk region are second in terms of 
representation after the Orthodox Church, em-
phasizing that she condemned those who harm 
the life and health of individuals and society as a 
whole. From her point of view, charismatic lead-
ers or any representatives of this movement are 
not needed in politics. Student S. wrote in the 
explanation of his position the following, “... I do 
not care about their views and beliefs, but I do 
care that these people are the bearers of ideology 
that the government will promote in our state”. It 
was also mentioned that the idea of a theocratic 
state is obsolete for modern international politics. 
Then the predominance of one faith will infringe 
on the rights of other believers and violate cur-
rent legislation. The statement that we did not 
need to have religious people in politics because 
of their irrational outlook gained ground. Student 
I. emphasized that he was against “…the promo-
tion of these religious beliefs in public admin-
istration and public policy because politics must 

WISDOM 1(17), 2021 100

I r y n a  G R A B O V S K A ,  Т e t i a n a  Т A L K O ,  S v i t l a n a  K A H A M LY K ,  
M a r y n a  H O N C H A R E N K O ,  Yu l i i a  S I E R O VA



 

101 

be rational in detecting and solving the problems 
of the state”.1 

According to the results of this testing, an 
online discussion was held in order to clarify the 
opinion of students about the most theocratic 
ideas of the leaders of the “New Generation” and 
the possibility of creating a new type of society 
in the country on the basis of these ideas. The 
discussion was focused on the fact that a theo-
cratic society is formed based on the supremacy 
of religious norms, and when all power in the 
state is in the hands of priests or clergy, and the 
head of such a state is the prominent leader of a 
religious group or church that holds power and 
claims for the role of the “God‟s Viceroy on 
Earth”. Apart from that, it was emphasized that 
the leaders of the “New Generation” believe that 
it is possible to change the world through strict 
observance of biblical commandments and in-
structions. At the same time, many provisions of 
the Scripture are interpreted unconventionally, 
mainly in accordance with the “theology of pros-
perity”. 

A comprehensive discussion of this prob-
lem showed that students‟ attitude to the ideas of 
neo-charismatic leaders remained negative. Test-
ing and further discussion clearly showed that 
the student youth, even without real experience 
of partaking in neo-charismatic communities, is 
deeply convinced of the manipulative nature of 
the attitude of leaders of quasi-religious groups 
to the members of their groups. There is an ap-
parent parallel between the negative, manipula-
tive practices of current political authorities in 
Ukraine and authoritarian, totalitarian leadership 
in neo-charismatic communities. It is empha-
sized that authoritarianism and the cult of the 
leader in neo-charismatic formations are generat-

                                                           
1  Manuscript of tests. Archives of the author T. M. 

Talko. 

ed not exclusively with ideologies, strategies and 
practices of life organization imported mainly 
from the USA, but are primarily invoked by low 
personal culture and lack of high moral qualities 
of the majority of emerging “apostles-preachers”, 
local charismatic leaders. A striking example is 
V. Muntyan, the founder of the Renaissance 
Church. Thus, students assess the neo-charisma-
tic movement as a manifestation of sectarianism 
in general and call the leaders of this movement 
swindlers and rascals who, under the guise of 
God‟s name, try to take money out of the pockets 
of the Ukrainians for their own personal enrich-
ment. Accordingly, the idea of creating a theo-
cratic state in our area is considered a utopia, the 
possibility of which can be believed only by 
zombified members of neo-charismatic sects. 
 

The Main Part 
 

It should be noted that one of the essential 
signs of deepening post-secular trends in Ukraine 
is the institutionalization of new religious com-
munities. Andriy Tyshchenko, the leader of the 
Ukrainian communities of the “New Genera-
tion”, mentioned that a significant event for the 
Spiritual Administration of Evangelical Chris-
tians of the “New Generation” Ukrainian Chris-
tian Church was the decision of the State Com-
mittee for Religious Affairs to grant them the 
status of a denomination. Thus, in December 
2006, the Ukrainian Christian Church “New Ge-
neration” received the highest registration status 
and became on a par with the Orthodox and Ca-
tholic Churches (Tishchenko, 2014, p. 22). 

Researchers astutely observe that, despite 
the revivalist ideology, the mystification of doc-
trine and lack of a clear governance structure, in 
the beginning, the “New Generation” Church in 
Ukraine has become an influential mass organi-
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zation over the past 30 years whose spiritual and 
political activities significantly influence social, 
cultural and political processes in the country 
(Tytarenko, 2009; Titarenko & Tishchenko, 
2020, p. 28). 

The church belongs to the so-called “apos-
tolic movement” of the Euro-American tradition. 
It originated from Pentecostalism and Baptism. 
One should state that the governing structure of 
the “New Generation” Church is built on the 
episcopal principle and consists of five “Gifts of 
Service”, which means that the governing body 
of the church is the apostle, prophet, evangelist, 
pastor and teacher. Scholars emphasize that ac-
cording to this model of governance, the char-
isms of the “New Generation” copy the govern-
ing structures of the Roman Catholic Church. 
Accordingly, there is a projection of the idea of 
the highest spiritual authority of the Pope on its 
founder – “apostle” Oleksii Lediaev – which 
raises most of the problems of the movement. 
Lediaev created the first neo-charismatic com-
munity in Latvia in 1989. The lack of collegiality 
in governance led to authoritarianism and the 
cult of the leader. Gradually, the authoritarian 
personality of the pastor gained more weight 
from the followers than the original theological 
concept created by him. He is endowed with ab-
solute power, solves personnel issues by himself 
and manages the church budget on his own. V. 
Tytarenko notes, “The charismatic church “New 
Generation”… is built on the “Revelation” by the 
founding pastor Oleksii Lediaev, which is bro-
ught into the life of separate religious communi-
ties. Thus, the concept of “baptism by a pastor” 
emerged and was finally formed. …The pastoral 
vision and its embodiment by all members of the 
community are unquestionable…” (Tytarenko, 
2009; Titarenko & Tishchenko, 2020, p. 30). 

Researchers identify several principles upon 

which the activities of charismatic churches are 
based. In particular, it is the principle of revival-
ism, constant modernization, constant quantita-
tive and qualitative growth of the church, the 
principle of constant active participation of each 
member of society in the life of the church, con-
stant pastoral care of each believer by his spiritu-
al mentor (Tytarenko, 2009; Titarenko & Tish-
chenko, 2020, p. 30). 

It should be emphasized that not only at the 
start of its existence, but nowadays as well, the 
Ukrainian communities of the “New Generation” 
are under the influence of O. Lediaev, who for-
mulated the basic doctrines of the “New Genera-
tion”. He occasionally proclaims a “new revela-
tion”, which significantly changes the fundamen-
tal ideas of the doctrine. Thus, in the 1990s, Le-
diaev focused on the dissemination of teachings 
of the Word of Faith among his followers, and 
afterwards, he focused on the theology of pros-
perity. According to the essence of the latter, the 
adherents of the movement must be rich, suc-
cessful and healthy, and this can be achieved 
through personal effort and devotion to their 
faith. V. Selivanovsky marks the differences be-
tween the theology of prosperity and the teach-
ings of the Word of Faith. “The distinction be-
tween the theology of prosperity and the teach-
ings of the Word of Faith can be explained by the 
categories of purpose (health and prosperity) and 
means (profession of faith). All leaders of the 
Word of Faith are at the same time the “teachers 
of prosperity”, but not all “teachers of prosperi-
ty” are supporters of the Word of Faith (Se-
livanovskiy, 2013, p. 15). O. Lediaev, in his ser-
mons, insists that God did not produce poverty. 
“All human beings were prosperous. Jesus be-
came poor for us so that we could live in abun-
dance”, the pastor preaches (Ledyayev, 2019). 
The founder of the movement in 2002 was intro-
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ducing the ideology of the new world order. The 
“new world order” is based on the ideas of theoc-
racy and active intervention in the world of poli-
tics. Researchers note that by initiating the foun-
dation of a “theocracy” in Latvia, O. Lediaev 
tried to spread the ideas of the “new world order” 
in neighbouring countries, which was the reason 
for his ban from entering the Russian territory. 
While spreading his political theology in Ukraine 
among some other “deeds”, he stipulated the 
ministry of the infamous pastor of the Embassy 
of the Blessed Kingdom of God for All Nations 
Sunday Adelaja, whose activities eventually be-
came criminal and are now outlawed. 4,013 peo-
ple were confirmed as deceived because of the 
pastor‟s activities. Some of the deceived commit-
ted suicide. The first president of Ukraine L. 
Kravchuk called the “pastor” a rascal. The Ukra-
inian Interchurch Council condemned the activi-
ties of the “Embassy of God”. It is quite alarming 
that some domestic media started to talk about 
the possibility of the return of the “handsome 
pastor” and the new stage of preaching in order 
to fool and zombie people again. 

One of the most fundamental became the 
ideas that are persistently repeated today in the 
sermons of the founder of the movement and his 
followers, establishing the pattern of a “new the-
ology”. They reflect not only the authoritarian-
ism of the leader of the “New Generation” and 
his totalitarian thinking but also the political am-
bitions and aspirations of gaining political power, 
the focus on penetrating state political authori-
ties. The theocratic transformation of the ideolo-
gy of the “New Generation” began with the cul-
tivation of loyalty to its leader and the prohibi-
tion of his criticism. O. Lediaev proclaimed, 
“Whoever protects the life, authority and dignity 
of his leader, he will be honoured. When our 
faith is depleted, we care only for ourselves, for 

our safety. Nevertheless, when our faith is rein-
forced by God‟s promises, we are able to protect, 
to care for those who are leading. If one reliably 
and faithfully fulfils the role of the second, then 
sooner or later God will give them the honour 
and authority of the first” (Ledyayev, 2010). 
Here are some more similar statements: “If you 
criticize a leader, you are blaspheming the divine 
right via whom the Holy Spirit speaks”. The pas-
tor takes himself seriously not just as a leader of 
the movement, but as a God‟s representative on 
Earth. He states that adherents must undergo the 
“Baptism into Moses”, which will allow them to 
acquire the ability to unquestioningly love their 
“apostle” up to the level of identifying them-
selves with him, “The baptism into Moses is a 
mandatory moment of any pedagogy. Baptism is 
immersion, which means the identification of 
any disciple with his teacher. If a student is not 
baptized into a teacher, he is a bad student. Bap-
tism into Moses is an emulation based on love. 
One will not be nice through violence. If a stu-
dent loves his teacher, he will subconsciously 
“reproduce” his teacher. Here is how Paul the 
Apostle formulated his pedagogy‟s main postu-
late, “Imitate me as I imitate Christ”. This is just 
the essence of the doctrine of the baptism into 
Moses” (Ledyayev, 2009а). 

Special worship practices of the “Toronto 
Blessing” have been introduced in the worship of 
this church. There are statements in the sermons 
that raise the question of whether a person is 
aware of the limits of what is allowed. For ex-
ample, O. Lediaev stated, “Christ is our main 
coach, the standard of development of perfec-
tion”. Proselytism is instilled and encouraged 
among the adherents as well. “We need to direct 
our people to serve. Bless your team to go and 
preach”. A number of the pastor‟s statements tes-
tify to the attitude of the adherents of the “New 
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Generation” to the conflict of relations not only 
with the traditional church, but also with society 
in general. In his sermon of June 30, 2019, the 
pastor said, “You should not preach the Church, 
you should only preach Jesus”; “Enemies are 
those who destroy your doctrines”; “New begin-
nings do not always look tolerant. One of the 
scandalous beginnings of Jesus Christ was that 
he did not bring peace but a sword. He did not 
ask – he fought. It is time to expel from the 
Church those who have created a den of robbers 
on its territory” (Ledyayev, 2019). 

Theocratic ideas have been popular in O. 
Lediaev‟s sermons since 2012. Since then, the 
leader of the “New Generation” has been trying 
to subdue and control all pastors of the “New 
Generation” communities, demanding payment 
of tithings to the “mother” church. He declares, 
“The Church desperately needs money... Let us 
take our sacrifice and propose it in the name of 
new beginnings” (Ledyayev, 2019). The ser-
mons insist that the believer should give the pas-
tor $ 100, and instead, according to the rule of 
retribution read by the pastor from the Bible, he 
will receive $ 10,000 from God, multiplying his 
capital a hundredfold. If a believer presents an 
aircraft to a pastor, he will receive a fleet of air-
craft from God (Selivanovskiy, 2013, p. 23). O. 
Lediaev claims that the head of an organization 
or church advertises (that is the word – advertis-
es) his God. According to his prophecies, people 
will not go to church to a poor pastor who has no 
money car and lives in an old “Khrushchev-
built” accommodation. He cannot offer them an-
ything. Instead, the pastor promises his patron-
age. He declares, “Patronage is an attribute of 
any authority. Power means to control, while 
patronage means submission. If the husband is 
under the head of Christ, he is under the protec-
tion of the Lord and obeys Him. If the wife is 

under the head of the husband, then she is under 
the protection of the husband and obeys him. If 
children recognize the authority of their parents, 
they are under their protection, obeying their fa-
ther and mother. The Father and I are one person. 
This is the main credo of patronage. The one 
who has seen Me has seen the Father, the one 
who has heard Me, has heard the Father: this is 
the way people who know what both physical 
and spiritual protection is thought (Ledyayev, 
2009b). 

Theocratic aspirations of the “apostle” of 
the “New Generation” are clearly stated in his 
reflections on democracy and liberalism. He em-
phasizes that the spirit of democracy, which 
merges with anarchy, humiliates today the secu-
lar life and church life. O. Lediaev, obviously 
imagining himself a political strategist of God, 
states that God never existed in a democracy. 
“God has always existed in a monarchy and a 
theocratic order”, the preacher emphasizes. “And 
all churches involved in on democratic grounds 
will decline and disappear from Earth. Because 
God will respect only His laws” (Ledyayev, 
2009c). He stresses his anti-liberal attitude, draw-
ing parallels between an excellent demanding 
coach who overloads the athlete for the sake of 
his championship win and a bad – a liberal coach 
who is convenient for idlers. O. Lediaev talks 
about the need to establish God‟s kingdom on 
Earth, which is possible only through theocracy. 
He identifies theocracy with the “power of God” 
and insists that it is the most acceptable political 
strategy, the only thing that makes churches 
strong. “Theocracy” is “Divinity”, says the 
“apostle”. “When a leader obeys God, and his 
team obeys the leader, and everyone else obeys 
the team, then we can establish the Kingdom of 
God on Earth” (Ledyayev, 2005). 

Ukrainian leaders of the “New Generation” 
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note that “at the beginning of the XXI century a 
charismatic “political” theology was formed” 
(Tyshchenko, 2019, p. 189), emphasizing that an 
important part of their fundamental writings is 
the understanding of human rights and interpreta-
tion of Protestant denominations in political life. 
A. Tyshchenko notes that the separation of 
church and state does not prevent it from “getting 
involved in the development of social projects 
and their implementation”. He emphasizes, “In 
general, we can say that the church wants to ac-
tively cooperate with both the state and public 
organizations in the social sphere. Today, the 
“New Generation” Churches in Ukraine are 
members of the Ukrainian Interchurch Council, 
and its representatives are members of the Coun-
cil‟s governing bodies. It is worth mentioning 
that the social doctrines of modern Protestant 
churches have developed the principles of coop-
eration with society and the realization of each 
civic duty by each believer” (Tyshchenko, 2015-
2016, p. 168). Pastor A. Tyshchenko points out 
not only thematic services and joint prayers for 
the well-being of the country as a whole and in-
dividuals who particularly need help as peculiari-
ties of the church‟s activity. He emphasizes phi-
lanthropy for those in prisons, drug dens, hospi-
tals, train stations and disadvantaged areas (Tish-
chenko, 2014, p. 23). 

In 2014, an Internet channel of the move-
ment was created. In 2016, the New Christian 
TV channel was launched, which has been is-
sued a license for satellite broadcasting for a pe-
riod of 10 years. A. Tyshchenko (2015-2016) 
notes, “The programs of the TV channel are 
aimed at the creative potential, spiritual revival 
of society, the promotion of Christian values, the 
formation of a positive reputation of Christian 
churches” (pp. 170-171). Emphasizing the need 
for constant development and modernization of 

church life, the leader of Ukrainian charismatic 
believers emphasizes, “Systematic changes in so-
ciety and the formation of its “informational” 
image encourage the search for new ways of rep-
resenting charismatic views in Ukrainian society. 
The newest information technologies, new forms 
of presence in and influence on the Ukrainian 
society via information platforms are used as 
well” (Tyshchenko, 2015-2016, p. 171). 
 

Conclusion 
 

The analysis of the sermons of the pastors 
of the “New Generation” and the ideas outlined 
in print and online publications leads to the con-
clusion of the formation of new motivational 
guidelines for believers, which can be defined 
through the concept of “profitability of belief”. 
The sermons of the leaders of the neo-charis-
matic movement clearly present the signs of con-
sumerist ethics; believers are suggested with mo-
tivational guidelines based upon the need to 
achieve economic success, the consumption of 
many goods and services as a positive thing, 
whereas thrift and austerity are considered to be 
erroneous ideas. 

The active formation of charismatic politi-
cal ideology dates back to the beginning of the 
XXI century. It is based on the ideas of O. Ledi-
aev‟s “New World Order” and has signs of Chri-
stian extremism. The totalitarian nature of the 
“New Generation” community guidelines, the in-
terpretation of biblical principles in a postmod-
ernist way leads to ethical relativism, while the 
criticism of traditional religion leads to the ag-
gravation of interreligious relations.  

Leaders of the Ukrainian “New Generation” 
communities recognize that political strategies 
based on implementing the theocratic state ideas 
are utopian in modern Ukraine. The positive as-
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pects of their activity include mobility in reaction 
to important public events, focus on the move-
ment modernization, education and interaction 
with the scientific community of the country, 
constant interaction with the Ukrainian Inter-
church Council facilitate positive transformations 
of the charismatic movement political ideology.  

The evolution of the charismatic movement 
“New Generation” in Ukraine is clear evidence 
of the deepening process of building a civilized 
democratic country, the embodiment of freedom 
of conscience and profound post-secular trends 
in public life. 
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