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Abstract 
 

A brief analysis of the philosophy of the Modern Age has allowed establishing the following. (1) The 
idea of philosophy, formulated by Plato, has hold sway in modern history. It corresponds to the demands 
of a new reality, which is revealed as a process. (2) In the context of a new reality, the idea of philosophy 
revealed previously unknown qualities. Martin Heidegger proved that the idea of philosophy does not 
need Mediators or any other external source. Instead, the unity of certain discourse and way of life has an 
inner source, which Heidegger coined the term “the appropriated clearing” (die ereignete Lichtung). This 
source reveals in the idea of philosophy the potency (   ν μ  , dúnamis), which under certain conditions is 
capable of transforming an individual discourse and a way of life independently.  
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Introduction 
 

The replacement of the geocentric world pic-
ture with Vernadsky‟s model “Evolving Sub-
stance” led to the formation of a new philosophy 
of knowledge with its research methodology 
(Bazaluk & Kharchenko, 2018). The Earth lost 
its place as the “centre” of the Universe and be-
came an ordinary planet in the expanding Uni-
verse. Man discovered that Gods (God) had not 
created the world. It had constantly been chang-
ing and complicating according to the laws of 
physics, chemistry, biology, etc. The Universe, 
the biosphere, the noosphere – everything chan-
ged in a whole and in parts. For the last four cen-
turies, epistemology is in the constant search, 
understanding and evaluation of new significa-
tive meanings of Being. Among the key thinkers 
of the second stage, we want to note René Des-
cartes, Immanuel Kant, Georg Wilhelm Hegel 
and Martin Heidegger. The key phrase of the 
epistemology of this period is the phrase of Frie-
drich Nietzsche: “God is dead!” Nietzsche wrote 
about it very impressively and emotionally in the 
book “The Gay Science”: “Have you not heard 

of that madman who lit a lantern in the bright 
morning hours, ran to the marketplace, and cried 
incessantly: “I seek God! I seek God!” … “Whi-
ther is God?” he cried; “I will tell you. We have 
killed him – you and I. All of us are his murder-
ers. …Do we hear nothing as yet of the noise of 
the gravediggers who are burying God? Do we 
smell nothing as yet of the divine decomposi-
tion? Gods, too, decompose. God is dead. God 
remains dead. And we have killed him” (Nie-
tzsche, 1990, p. 592). 

Nietzsche‟s categorical statement “God is 
dead!” drew a line under the history of world 
culture in his own way (Heidegger, 2006). Hu-
manity needed new fundamental markers of 
their identification in an expanding universe 
(Stelmakh & Kotova, 2020). The image of Pla-
to‟s philosophy, which had been determining 
the basis of world knowledge, the meaning of 
human life and the cultural ideal for four mil-
lennia, was replaced by a new philosophy, in 
which there was no place for the static cosmos, 
the Supreme Deity, the necessity to serve Him 
and believe in Him (Kieliszek, 2020; Krichev-
sky, 2020).  
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The philosophy of the Modern Age is built on 
certain sets of new fundamental meanings of Be-
ing, each of which has its history. We would like 
to highlight the following:  
1. The world around us is the Universe, the bio-

sphere, and the noosphere of the Earth, which 
evolve. 

2. The Universe, biological life and man have 
resulted from natural physicochemical pro-
cesses, some of which have been scientifical-
ly established and proven. 

3. Biological organisms and humans originated 
on the Earth as a result of abiogenesis or pan-
spermia. 

4. Modern man is a Homo sapiens. He has 
emerged from primates as a result of neuro-
evolution. Its main difference from other an-
thropoid apes is in the structure and functions 
of the brain. 

5. A man carries out activities that can be com-
pared with the geological chronicle of the 
Earth. World history is a continuously and 
nonlinearly change in the structure and ap-
pearance of the planet Earth. 
Epistemology has established qualitatively 

new markers of human identity. Man has begun 
to identify himself with a planetary force that is 
capable, in conditions of uncompromising com-
petition with geological and biological process-
es, to create a sphere of his existence on the 
Earth – the noosphere. Or, as Moisey Rubin-
stein (2008) summed up in one phrase, the en-
tire essence of the book “The Vocation of Man” 
(in German: Die Bestimmung des Menschen) 
by Johann Gottlieb Fichte: “the ultimate goal of 
man, in respect of himself and others, as well as 
in respect of the world and nature, is the acces-
sion of reason and the endless imposition and 
expansion of his power” (p. 126). The philoso-
phy of the Modern Age freed man‟s worldview 
from dependence: “Creator – Mediator – Ex-
ecutor”. The man realized himself as an impor-
tant participant in the process of transforming 
the Earth. 
 

The Philosophy of the Modern Age:  
The Return of Lost Meanings 

 
Over the past 400 years of modern history, 

professors of philosophy have been able to un-
derstand and accept the fact of the worldview 
change. The question of being was not as obvi-
ous to them as to Plato, Aristotle, and other pre-
decessors. New facts did not allow perceiving 
being as the kalos cosmos, created by God, once 
and forever (Timaeus, 28a-34b). “Being” had 
been changing. It was necessary to reconsider the 
genesis of being and answer a question, “What is 
the world as a process?” 

At the beginning of the 19th century, two fun-
damental studies were published – “Science of 
Logic” (between 1812 and 1816) and “Encyclo-
paedia of the Philosophical Sciences” (1817) by 
Georg Wilhelm Friedrich Hegel. Hegel recon-
sidered being as a process and introduced new 
terminology to define disclosed events. Hegel 
(2010) regarded being as “the concept only as it 
is in itself” and “a process of passing over into 
another” (p. 135). As the other, Hegel considered 
nothing. “The truth of being as well as of nothing 
is, therefore, the unity of both” (Hegel, 2010, p. 
140). The unity of being and nothing represented 
the becoming, as well as the beginning, which 
was also becoming, but it already expresses the 
relation to the further progression (Hegel, 2010, 
p. 142). 

It is not hard to notice that Hegel, who was 
strong in Greek, rethought the kalos cosmos in 
new terminology. The unity of being and nothing 
corresponded to the kalos cosmos, the becoming 
to gígnomai (γίγνομαι), and the beginning to 
genesis (γένεσιν) (Liddell & Scott, 1940). 

In search of an answer to “What is being?” 
Hegel (2010) concluded that the becoming was 
the true expression of “not only the unity of be-
ing and nothing but the unrest in itself” (p. 143). 
It was the unrest of the unity of being and noth-
ing that represented unity not merely immobile 
but as a process. Hegel specified the manifesta-
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tion of this process with the term Dasein. Dasein 
is a “one-sided and finite” form of unity of being 
and nothing, in which the contradictions in their 
relationship temporarily disappeared. Dasein is a 
unity in which being and nothing are only mo-
ments (Hegel, 2010, p. 143). 

Hegel‟s studies were important, but not the 
only, in the search for answers to the question of 
the essence of being. Professors of philosophy 
achieved significant results in understanding the 
world as a process and in creating new methods 
and tools for its research. We would like to high-
light the following among the achieved results: 
1. The dispute between rationalists and empiri-

cists of the 16th century. The dispute contin-
ues to the present. It concerns the fundamen-
tal nature of reality, including the existence of 
God, the nature of truth, the place of man on 
the scale of the Earth and the Universe, the re-
lationship between the mind and body, and so 
on (Markie, 2017). The understanding of be-
ing as the source of our ideas and the nature 
of causal connections in the world was ex-
tended due to the dispute. 

2. Kant‟s “Copernican revolution” (the end of 
the 18th century). In “Critique of Pure Rea-
son,” Kant proved that authentic knowledge 
of the essence of things does not exist. The 
understanding depends on the nature of cog-
nitive abilities. Therefore, a person can per-
ceive the world only in an image in which the 
world “appears specifically to him/her,” and 
not in that state in which “he/she is by him-
self/herself”. Kant formulated it as follows: 
“we can cognize of things a priori only what 
we ourselves have put into them.” Therefore, 
defining ideas such as God, truth, peace, faith 
and others cannot be considered as authentic 
or inauthentic. They cannot be confirmed by 
empirical methods. They exist as “things in 
themselves” and cannot be understood (Kant, 
1964). 

3. The philosophical discourse was liberated of 
orthodoxy. The non-philosophical functions, 
such as pre-Christian and Christian exegesis, 

tendentiousness of thinking, compartmentali-
zation of consciousness, niche discipline, etc., 
were rejected (Hadot, 2005). Instead, philoso-
phers focused on studying the world, reveal-
ing itself as a process, and creating the “ideal” 
models of global sustainability and prosperity 
regarding new knowledge. 

4. Throughout modern history, various philo-
sophical movements such as “liberalism,” 
“Marxism,” “psychoanalysis,” “existential-
ism,” etc., were formed on the basis of the 
theories and the “ideal” model of sustainable 
development. These movements covered dif-
ferent population groups who lived in the ter-
ritories of all continents. The main feature of 
new theories and “ideal” models was an effort 
to reach a consensus between the need to 
transform discourse and a way of life of citi-
zens on the achievement of the proclaimed 
ideal on the one hand, and their rights, free-
doms and interests, on the other hand. The 
search for an effective combination of the 
possibilities of monarchy and democracy to 
establish an “ideal” world order was carried 
out through the created political and educa-
tional theories. 

5. There was developed a process approach in 
the theoretical understanding of the world and 
the practical development of the achieved re-
sults. A process view of reality involved the 
development of a new metaphysical and 
metaphilosophical paradigm with its method-
ology and tools. There was formed process 
philosophy that, unlike traditional metaphys-
ics, did not focus on the eternalist being and 
on what there is. Process philosophy analyses 
ways of occurring, i.e., what is occurring. It 
studies the regular behaviour of dynamic sys-
tems in the process of their continuous and 
nonlinear complication (Seibt, 2020). 
Over the past 400 years of the modern period, 

professors of philosophy managed to revive phi-
losophy as: 
1. a discourse that combines common human 

sense and new ideas about the world as a pro-
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cess;  
2. a practice that transforms every new theory 

and the “ideal” model of global sustainable 
development into the method of society con-
version at the national, regional and global 
levels. 
In modern history, the term “philosophy” re-

turned its meanings, lost in the Middle Ages. 
Philosophy again was started to be seen as the 
specific discourse and way of life, whereas “the-
ology” turned into a narrow academic discipline 
limited by religious epistemology. 
 

The Philosophy of Martin  
Heidegger 

 
Currently, the philosophy of Martin Heideg-

ger most fully represents the epistemology 
“Those who transform the Earth”. Heidegger not 
only constantly appeals to the ideas of Plato, Ar-
istotle and other classics of Ancient Greece, but 
also relies on insights and generalisations of the 
philosophers of the Modern Age: Immanuel 
Kant, Georg Wilhelm Hegel, Wilhelm Dilthey, 
Edmund Husserl and others (Sheehan, 2014; 
Okorokov, 2018). In a letter to Karl Jaspers, Hei-
degger characterized himself as “the museum 
attendant, who draws the curtains aside so that 
the great works of philosophy should be seen 
more clearly” (Safranski, 2005, p. 565). All these 
allowed Heidegger, on the one hand, to focus on 
the search of the source (γένεσιν) of being, which 
enabled being to manifest itself as “being itself” 
or “being as such,” and, on the other hand, to ad-
vance further than others in creating new meth-
ods and tools for the research of the being source 
or the world as a process. Heidegger created new 
value judgments based on the idea of philosophy. 
He revealed and approved the understanding of 
the idea of philosophy in an evolving world. 

The following discoveries, made by Heideg-
ger, are important for our research. First, Heideg-
ger specified that the question of “the essence of 
being” implied the fact of the “being in itself” or 
any other “meaningful presence”. At all times, 

this question was the first priority for the philo-
sophical school. The transcendental ideal was 
formulated on the basis of Aletheia of the Kalos 
cosmos. 

However, why is the question “What is the 
source of such a meaningful presence?” not of 
the high priority for philosophy? Heidegger 
(1997) came to a conclusion that starting with 
Plato, the issue of the source to come into being, 
or gígnomai (γίγνομαι), was forgotten, as a mat-
ter of fact, the fact of the neglect was soon for-
gotten as well. 

Heidegger was partially right. Let us pay at-
tention to the following fact. Actually, the ques-
tion of the genesis of agathos and demiurge, cre-
ated the kalos cosmos (Timaeus, 29а) (= the gen-
esis of the Supreme Deity, created the divine or-
der) was not raised in educational theories of the 
philosophical school. In ancient Greece and the 
Middle Ages, the idea of agathos, which deter-
mines the actions of the demiurge, represented 
the highest idea, ideal and values (Jaeger, 1947). 
All the defining terms of modern philosophy and 
their derivatives were of secondary importance in 
relation to the demiurge, who was agathos. Being 
( ν), exist (ε μ  ), and essence (οὐσίᾱ) sprouted 
from the idea of agathos (ἀγαθοῦ   έαν) (Repub-
lic, 6.508e). The idea of agathos was the defining 
axiom on the basis of which all philosophical 
reflection took place. The idea of agathos gener-
ated eternal and perfect ideals of moral purity, 
manifested in irreproachable conduct in every 
philosophical theory and “ideal model” of sus-
tainable development. It was always and every-
where invisibly present in the studies of the phil-
osophical school and transformed them into 
practice (Jaeger, 1986). 

In modern philosophy, the idea of agathos 
was not studied. Its significance and the richness 
of the meanings were lost in the Middle Ages 
when translating into other languages and due to 
the replacement with other terms. Some mean-
ings of the agathos were switched to ethics and 
esthetics, which formed axiology in the 19th cen-
tury. The philosophical school has lost the most 
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important relationship between the processes that 
took place in the cosmos (the Universe) and in 
society. The social system was not longer regar-
ded as a mirror image of the kalos cosmos, in 
which agathos manifested itself. Therefore, when 
Heidegger raised the question of the source of 
being, nominally, he implied the study of the 
gígnomai agathos as “the essence of being.” 
However, he investigated the process of the birth 
of derivatives of the agathos essences, following 
the rest of the German philosophy representta-
tives. He repeated the way followed by Aristotle. 
Still, Aristotle, as any scholar of that time, consi-
dered the idea of agathos an unshakable axiom, 
and its study was out of the question. Aristotle 
studied dúnamis and enérgeia ( ύναμι  καὶ 
ἐνέργεια) as the derivatives of the agathos. While 
Heidegger was convinced that through learning 
the source of Dasein, he was exploring the fun-
damental principle of the world as a process 
(Gonzalez, 2019). 

In any case, Heidegger was right to state that 
acknowledging the fact of the genesis, on the one 
hand, and exploring the driving force of gígno-
mai (γίγνομαι), on the other hand, are different 
research subjects. Acknowledging the fact of the 
genesis of the idea of agathos admits of the “ide-
al models” construction both of static and evolv-
ing cosmos. Exploring of the gígnomai agathos 
is an exploring of the process of genesis (= gene-
sis as such, = genesis in itself, = genesis itself), 
i.e., constructing exclusively evolving “ideal” 
models of cosmos. Heidegger investigated this 
issue in his book “Being and Time” (“Sein und 
Zeit”) (Heidegger, 1997). 

Heidegger tried to prove that exploring the 
genesis process should be the first and foremost. 
The obtained results allowed us to understand 
what provides the “realness” of things and in 
such a way that realness might be read. Heideg-
ger called the result of the exploring of the gene-
sis as such “the appropriated clearing” (die 
ereignete Lichtung). Thomas Sheehan (Sheehan, 
2014) proved that Heidegger‟s major topic was 
not being, but the clearing (der Lichtung), in 

which things could manifest themselves and in 
this sense “be”. 

Let us clarify. There are two reasons why 
Heidegger‟s terminology is complex, and at first 
glance, contradictory. First, Heidegger reconside-
red Greek terminology and its meanings in the 
language space of the German language. Heideg-
ger, like Hegel, knew Greek and studied the 
works of the scholarchs in the original. However, 
Hegel confined to the reconsidering of the ideas 
of heavyweight scholarchs with the standard 
terminology, while Heidegger tried to convey the 
meanings of Greek terms maximally accurate, 
using the potential of the German language. He-
reof it follows the second reason: Heidegger ex-
perimented with the German language. He im-
proved not only the Greek meanings but also the 
language of the transmission of the improved 
meanings itself. Heidegger selected German 
words for Greek terms, and if necessary, he 
changed these words or created new ones, achie-
ving the maximum possible closeness of the se-
mantic charge (Heidegger, 1986; Sheehan, 
2014). Heidegger created new terminology to 
convey the results of the study of genesis as 
such. For example, “the appropriated clearing” 
(die ereignete Lichtung) is nothing more than the 
disclosedness of the gígnomai (= openness of the 
genesis process). Before Heidegger decided on 
the term “der Lichtung,” he used the terms 
“Wahrheit,” “Entbergung,” “Entborgenheit,” 
“Unverborgenheit,” “Unverdecktsein,” etc. 
(Sheehan, 2014). It would be wrong to say that 
“der Lichtung” was Heidegger‟s final choice. 
The meanings of “der Lichtung” are based on 
the history of the development of the meaning in 
the previous terms. In-depth language training 
could be explained in this case by Heidegger‟s 
striving for the identity of German words with 
the Greek term ά-ληθή  (a-lēthḗs), in which the 
obvious opposition was transmitted: disclosed-
ness – closedness. The term “λήθη,” “lḗthē” me-
ant oblivion in Greek (Liddell & Scott, 1940). 
Therefore, revealing the genesis as such, Heideg-
ger aimed at conveying the meanings of the tran-
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ereignete Lichtung). Thomas Sheehan (Sheehan, 
2014) proved that Heidegger‟s major topic was 
not being, but the clearing (der Lichtung), in 

which things could manifest themselves and in 
this sense “be”. 

Let us clarify. There are two reasons why 
Heidegger‟s terminology is complex, and at first 
glance, contradictory. First, Heidegger reconside-
red Greek terminology and its meanings in the 
language space of the German language. Heideg-
ger, like Hegel, knew Greek and studied the 
works of the scholarchs in the original. However, 
Hegel confined to the reconsidering of the ideas 
of heavyweight scholarchs with the standard 
terminology, while Heidegger tried to convey the 
meanings of Greek terms maximally accurate, 
using the potential of the German language. He-
reof it follows the second reason: Heidegger ex-
perimented with the German language. He im-
proved not only the Greek meanings but also the 
language of the transmission of the improved 
meanings itself. Heidegger selected German 
words for Greek terms, and if necessary, he 
changed these words or created new ones, achie-
ving the maximum possible closeness of the se-
mantic charge (Heidegger, 1986; Sheehan, 
2014). Heidegger created new terminology to 
convey the results of the study of genesis as 
such. For example, “the appropriated clearing” 
(die ereignete Lichtung) is nothing more than the 
disclosedness of the gígnomai (= openness of the 
genesis process). Before Heidegger decided on 
the term “der Lichtung,” he used the terms 
“Wahrheit,” “Entbergung,” “Entborgenheit,” 
“Unverborgenheit,” “Unverdecktsein,” etc. 
(Sheehan, 2014). It would be wrong to say that 
“der Lichtung” was Heidegger‟s final choice. 
The meanings of “der Lichtung” are based on 
the history of the development of the meaning in 
the previous terms. In-depth language training 
could be explained in this case by Heidegger‟s 
striving for the identity of German words with 
the Greek term ά-ληθή  (a-lēthḗs), in which the 
obvious opposition was transmitted: disclosed-
ness – closedness. The term “λήθη,” “lḗthē” me-
ant oblivion in Greek (Liddell & Scott, 1940). 
Therefore, revealing the genesis as such, Heideg-
ger aimed at conveying the meanings of the tran-
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sition of being (= thing) from a state of closeness, 
oblivion (λήθη) into a state of openness (ά-
ληθή ) or Sein as Anwesen, “meaningful pres-
ence”. 

Heidegger‟s second important discovery was 
the change of the focus on the study of philoso-
phy. The priority of the genesis issue as such 
made the studies of the causes of the intelligibil-
ity of things urgent and over-relevant. The sub-
ject of Heidegger‟s study was that which gave 
the significance and meaningful presence, or 
Sein as Anwesen (Sein as Anwesen). For Heideg-
ger, the openness of being was obvious, so he 
used the term Dasein instead of Sein. Da is the 
openness of Sein, “being as such,” its temporali-
ty. Dasein is a process, a passage, in which time 
was a key issue. 

The exploring of Dasein as the openness of 
being as such allowed Heidegger to highlight and 
systematize the external manifestations of being 
(kalos). It gave him an understanding of the es-
sence of being or the process of its birth. Heideg-
ger specified that process as die Herkunft von 
Anwesen, or the source and the origin of mean-
ingful presence (Sheehan, 2014). Heidegger de-
fined that Dasein is not only just the open pres-
ence of being. It is a specifically meaningful pre-
sence of things to humans. In Heidegger‟s opin-
ion, the end result of the genesis research as such 
should be a search therein for everything that 
will “be responsible for the fact that things can 
and must be discursively intelligible (= must 
“have being”) if we are to encounter them at all”. 
For Heidegger, the end result of the search was 
“the ever-operative yet intrinsically hidden 
thrown-openness that is the appropriated clear-
ing” (Sheehan, 2014, pp. xviii-xix). 

Third, the key importance of time in under-
standing Dasein changed the purpose of raising 
the question of the source of Dasein. According 
to Heidegger, the question should not be asked to 
be answered, or, more precisely, not so much for 
that. The importance of the question was to ma-
intain and strengthen the degree of actualization 
of the question itself. The immortality of Sophia, 

the Supreme Deity, Being, Dasein, and finally, 
the very idea of agathos is not in the answers that 
they “existence.” Their immortality provides a 
turning towards oneself and an eternal return to 
oneself – to the genesis as such. Therefore, just 
like the philosophers of Ancient Greece, Heideg-
ger did not write “doctrines” and “theories.” His 
legacy consists of lecture notes and articles that 
move, or rather, eternally return to knowing the 
source of Dasein (= the source of the birth of be-
ing) for its all-encompassing intelligibility as a 
thing. This move back to the origin (γένεσιν) 
Heidegger called “the return from meaningful 
presence to appropriation,” where “there is no 
more room even for the word “being” (Sheehan, 
2014, p. 19). 

Heidegger understood the return to appropria-
tion not as moving along one path to the final 
goal and for the sake of getting the desired an-
swer. This return was filled with Aristotelian rea-
soning. The image of philosophy proposed by 
Aristotle had the edge for Heidegger, as well as 
Hegel. It allowed Heidegger to provide philoso-
phy as a disinterested pursuit of the source of 
being for his own philosophy sake. In that eternal 
return to the original (genesis), there was an in-
crease in the scale and scope of interrogation, 
through which individual intelligibility of the 
essence of things was accomplished. Therefore, 
philosophy turned into a kinetic structure of tran-
scendence and return and provided personal clar-
ification (Sheehan, 2014). 

Heidegger has established philosophy as the 
only possible platform for interdisciplinary me-
thodology and tools designed to study the indi-
vidual intelligibility of the source of Dasein. Hei-
degger‟s scientific image of philosophy is the 
possibility of clearing, or rather of the appropri-
ated (that is, singled out for a specific purpose) 
clearing (die ereignete Lichtung) of individual 
being. 

Fourth, we find the direct influence of Aristo-
tle‟s philosophy in Heidegger‟s answer to the 
question about the source of Dasein (Gonzalez, 
2019; Sheehan, 2014). According to Aristotle, 
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the kalos cosmos manifested one more “mea-
ningful presence.” Along with agathos, dunamis 
(“   ν μ  ”) was manifested, or in Latin – poten-
cy. Thereafter, exegetes ascribed potency to the 
logos. Due to its potency, the logos possessed 
activity (ἐνέργεια, enérgeia) or “per-natural ac-
tion” (= cosmic force). Hence, the main defini-
tion of the “logos” was “the movement from a 
lower order to the highest one in the static body 
of the cosmos” (Heidegger, 2018). 

Heidegger used the Aristotelian method to 
explore the essence of gígnomai in the study of 
the process of genesis. He specified the obtained 
result with the term “the clearing” (der Lich-
tung). To get the meaning of the term “the clear-
ing,” it is important to understand the meanings 
that Heidegger put into the term Dasein (Koyré, 
1999). On this issue, we rely on the authority of 
Thomas Sheehan (2014), who proved that the Da 
in Dasein, just like ex in existence, implied an 
openness or clearing of a human being for Hei-
degger. This fact was so obvious for Heidegger 
that he explored the second part of the words: 
sein and sistence. He was interested in the ques-
tion: How does a thing‟s meaningful-presence-as 
come about in openness? Heidegger was inter-
ested in the movement of Sein in Da, or in the 
Aristotelian terminology – enérgeia into dúna-
mis. Heidegger positioned the availability of this 
study as the openness of the birth of being for 
rational research. The meaning of the clearing 
became visible through the availability. 

Heidegger specified that the meaning of the 
clearing is the fact that Dasein structurally trans-
cends things and returns to them. Dasein is “what 
existentially holds open the clearing and makes 
possible the particular meanings (Bedeutungen) 
of things” (Sheehan, 2014, p. 26). In a manu-
script devoted to Aristotle, Heidegger gives a 
laconic definition of his philosophical intention: 
“The subject of the philosophical question is hu-
man existence, the question being about the cha-
racter of its Being” (Safranski, 2005, p. 175). 
However, the anthropological interpretation of 
Heidegger‟s teachings appears to be a mistake. 

Alexandre Koyré (1999) clarified: “Dasein is a 
“structure” or, if a more familiar term is used, an 
essence that is actualized in a man, but which 
could (and perhaps it does) become actualized in 
other “entities,” or even not actualized at all”. 
Generally speaking, the movement of Dasein or 
the clearing is a kinetic structure of transcend-
ence and return. In fact, these are the revived 
meanings of the logos (λόγο ), given in new 
terms. 

 
Conclusion 

 
Summarizing all the above, it should be poin-

ted out that in the image of philosophy proposed 
by Heidegger, the idea of philosophy turned out 
to be significant in itself. Before Heidegger, the 
understanding of the idea of philosophy did not 
go beyond the formal boundaries of the term 
“idea”. It was considered as the unchanging 
mental archetype that was promoted in world 
history by the representatives of the philosophi-
cal school. The idea of philosophy a priori need-
ed the Mediators or an external force that re-
vived, promoted and transformed it into the spe-
cific discourse and way of life. For example, Pla-
to suggested the philosophers as the Mediators, 
and Augustine suggested the prophets and the 
Holy Apostles. The image of philosophy pro-
posed by Heidegger eliminated the dependence 
of the idea of philosophy on the Mediators and 
any other external sources. It turned out that en-
érgeia, as an internal source that provides clear-
ing in being, is immanent in the idea of philoso-
phy. All the arising diversity of the “ideal model” 
of sustainable development is neither more nor 
less than clearing or real manifestation of the 
source of Dasein through the potency of the idea 
of philosophy. By the revealed meanings of “the 
appropriated clearing” (die ereignete Lichtung), 
the idea of philosophy was introduced as “the 
way, the truth, and the life”. It proved to be the 
only possible basis, which in a new understand-
ing of reality was able to transform a variety of 
the interdisciplinary approaches and knowledge 
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achieved from information on the world as a pro-
cess into the specific discourse and way of hu-
man life. 

In Heidegger‟s philosophy, Nietzsche‟s phra-
se “God is dead!” was a borderline that separated 
the preceding epistemology from new meanings 
of Being. In his works, Heidegger repeatedly em-
phasized the difference between the “old” and 
“new” worldviews. For example, in the “Letter 
on Humanism,” polemicizing with rationalism 
and its derived forms: humanism and metaphys-
ics, Heidegger further clarifies the previous un-
derstanding of humanism. In the concept of “hu-
manism,” the Romans laid the main markers of 
human identity, on the basis of which later the 
sophists‟ educational practices were built. There-
fore, by laying new fundamental meanings in the 
concept of “humanism,” Heidegger further exac-
erbated the difference between the “old” and 
“new” worldviews, as well as between the “stat-
ic” and “process” methods of exploring the 
world. 

Heidegger‟s understanding of humanism is 
important for our research by the fact that it fo-
cuses on the meanings of three key markers of 
human identity: epistemology, the meaning of 
human life and the cultural ideal. “Humanism” 
now means, in case we decide to retain the 
word, that the essence of the human being is es-
sential for the truth of being, specifically in such 
a way that what matters is not the human being 
simply as such” (Heidegger, 1949, p. 263). In 
this definition of humanism, on the one hand, 
Heidegger emphasizes the self-sufficiency of 
human beings and the understanding of man as 
a powerful transforming planetary force. It fol-
lows that the epistemology of “Those who 
transform the Earth” reveals a human as an im-
portant actor in planetary evolution. However, 
on the other hand, in the definition of human-
ism, Heidegger emphasises that the transform-
ing power of man has borderlines that are not 
dependent on the being of man. The point at 
issue is the inclusion of the planetary evolution 
into the evolution of the Universe and human 

place and role in the process. 
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