Published by the decision of the Scientific Council
of Khachatur Abovian
Armenian State Pedagogical University

Department of Philosophy and Logic
named after Academician Georg Brutian

WISDOM

1(21), 2022

D Cla rivate WISDOM is covered in Clarivate Analytics’ Emerging Sources
Analytics Citation Index service

YEREVAN — 2022



PHILOSOPHY OF RELIGION

WISDOM 1(21), 2022 182



Sergey ASTAPOV, Alina KRASNOVA

DOI: 10.24234/wisdom.v21il.586
Sergey ASTAPOV,
Alina KRASNOVA

RELIGIOUS VALUES IN MODERN RUSSIAN SOCIETY:
A PHILOSOPHICAL EXPLICATION

Abstract

This article analyses the results of sociological research on value orientations in modern Russian socie-
ty, based on the philosophical explication of the concept of ‘value’. The analysis allows us to recognize
that the significance of religious values in the value system of modern society depends on both — the goals
of research and their methodological foundations. A philosophical understanding of the essence and nature
of values is, therefore, central. Values are principles of a meaningful human life that give ideas about what
is significant and important in one’s life, legitimising one’s activities as the realisation of one’s being. This
article emphasises that the majority of respondents to the study, who belong to the Russian Orthodox
Church, do not separate the confessional values from the moral values of traditional society. This tendency
is also seen in the documents defining the social activities of the Church, although the division between
confessional and moral values exists in the theology and religious philosophy of the Russian Orthodox
Church. The authors of the article consider the essence and nature of values presented in Russian religious
philosophy relevant to a religious worldview and assert the ontological, not moral, nature of values.

Keywords: religious values, sociology of religion, value system of society, Russian Orthodox Church,

Russian religious philosophy.

Introduction

Research on value orientation in the context
of social changes has received a lot of attention
in the last few decades. This is because value
orientations can influence both the individual and
the collective consciousness of social groups,
making them important for social forecasting.
Indeed, values are the basis for desired actions
and events — they determine the direction of the
social activity of individuals, and in this sense,
they determine the social future. For this reason,
most social research includes them. The largest
projects for the study of values are the interna-
tional sociological programmes, World Values
Survey and European Values Study, which have
been operating since 1981.

Among the value orientations of modern so-
ciety, religious values are highly important, alt-

hough several modern social theories substanti-
ate the idea that society (mainly European) has
entered a post-secular era. Consequently, we
would expect that the value system of society
undergoes certain transformations because of the
interaction between religious and secular values
as well as the influence of values from different
religions.

Despite a significant array of publications de-
voted to religious values, most publications have
a normative and speculative nature, representing
arguments (mostly well-founded and fruitful)
about the spiritual crisis of modern society. Fur-
thermore, the existing literature highlights the
importance of spiritual, moral, religious, or con-
fessional values for individual, societal, cultural,
educational, and historical development. Such
publications express the results of specific socio-
logical research dedicated to the value orienta-
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tions, or even individual values, of specific social
groups or religious associations.

This study aims to develop an understanding
of the philosophical basis for research to deter-
mine the significance of religious values in the
value systems of modern society. Before discuss-
ing the place of religious values thus, it is neces-
sary to understand what values will be discussed
and in which system. In other words, it is neces-
sary to determine the meaning of those concepts
that, when applied to a specific resource of socio-
logical research, will become the basic elements
of a theoretical construction that determines the
place, role, or significance of religious values in
society.

The results of this study will allow us to com-
prehend what determines the value system of
society and what influences its change. Since the
research is mainly based on the publications of
Russian authors, this study will focus on the val-
ue system of Russian society. In the future, the
conclusions of this analysis will make it possible
to compare the studies on religious values by
Russian sociologists with similar studies by their
foreign colleagues. In another research area, the
results of the article will lead us to a better un-
derstanding of the place and role of religious
values in the social life of modern Russia.

To determine religious values, it is necessary
to correlate them with non-religious values. In
this correlation, a lot depends on what is consid-
ered religious. In most Russian publications that
are not dedicated to specific faiths, religious val-
ues are understood as the values of the Russian
Orthodoxy by default. This is quite understanda-
ble for three main reasons. First, Russian Ortho-
doxy has played a historical role in the formation
of Russian culture; many of its elements are con-
tained in various symbolic systems of Russian
culture, such as art, literature, and philosophy.
Second, most Russian citizens nominally consid-
er themselves as Russian Orthodox. Third, the
Russian Orthodox Church actively positions it-
self in the public space, both as a guardian and
defender of traditional values. Therefore, when

considering specific religious values, this article
takes into account Christian values in their con-
text, which is presented in the doctrine of the
Russian Orthodox Church.

Differences Between Sociological and
Religious-Philosophical
Definitions of Religious Values

Like most philosophical concepts, “value” is
a concept with an ambiguous definition. More
precisely, it depends on how the nature of values
is understood and how they are related to mean-
ings, experiences, and needs. Therefore, in the
history of philosophy, we will encounter various
teachings on values, and we can even define the
paradigms of these teachings. Moreover, an
analysis of scientific articles on the values of
modern society demonstrates that, in most cases,
authors give a definition of “value” without re-
ferring it to any direction of philosophy or philo-
sophical teaching. While some construct their
own definitions, and some provide no definition
at all, each approach can be justified. If an article
is devoted to the field of sociological or anthro-
pological research, the author, most likely, con-
siders the understanding of the value that is
formed through everyday use. Alternatively, the
author gives a personal “working” definition,
which is suitable to solve the problems that are
set in the study. The problem is that there are
bound to be distortions in the interpretation of
these research results since the representatives of
the scientific community who interpret these re-
sults will most likely not analyse how the defini-
tions of value correlate with each other; they are
unlikely to verify if these meanings belong to 1)
themselves, 2) the author of the study, or 3) the
respondents.

Moreover, these interpretative biases apply to
religious values. Secular and religious (tradition-
al or post-secular) views of social relations pro-
vide different ideas about values. In addition,
without an initial definition of value, it will be
difficult to draw lines of demarcation between
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‘value’ and related concepts such as norms and
commandments in the sphere of religious ethics
and personal meanings and preferences in the
sphere of religious psychology.

Therefore, in modern Russian sociology, val-
ues, in their most general understanding, are
“generalised goals and means of achieving them,
which serve as fundamental norms. They ensure
social integration by helping individuals make
socially acceptable choices about their behaviour
in life-changing situations” (Lapin, 1996, p. 5).
This definition corresponds to the understanding
of values in Western sociology and is based on
the theory of Milton Rokeach. As noted by
Braithwaite and Scott (1991), “Rokeach set
about measuring values by asking respondents
first to rank-order 18 instrumental values (modes
of conduct) and second, 18 terminal values (end-
states of existence) in terms of their importance
as guiding principles in their lives. A value was
defined as “an enduring belief that a specific
mode of conduct or end-state of existence is per-
sonally or socially preferable to an opposite or
converse mode of conduct or end-state of exist-
ence” (p. 662).

Furthermore, value orientations play a special
role in social relations, as the essential elements
of goal setting, the expediency of behaviour, and
meaning-making. In fact, value orientations are
those values that an individual or social group
explicitly implement. Moreover, they are a com-
plex hierarchical system that is built under the
influence of life experience, depending on the
subjective significance of a particular value. The
top of this system is occupied by ideals that func-
tion as an overarching vision: the ultimate goal
that determines the meaning of an individual’s
life, and moreover, represents something that is
subjectively more important than one’s own life.
A goal is an image of the desired future that a
person seeks to achieve. Usually, an individual
has many goals, and they are organised hierar-
chically, depending on the value that a particular
goal is associated with. Thus, the individual pro-
ceeds from their ideals, from what they consider

to be the meaning of their life, set certain goals
for oneself and organises one’s behaviour in ac-
cordance with them, and this gives meaning to
one’s life.

The analysis of the value systems of various
social groups suggests that all of them contain
some invariant values, which, depending on so-
cio-cultural factors, may have a different location
in the hierarchy of values, be interpreted differ-
ently, and differ in relation to other values. These
invariant values are called basic values. Never-
theless, there are not many of them: Rokeach
settled on 36 and Braithwaite and Law (1985)
identified 54 goals in life and 71 ways of behav-
ing, which was reduced through factor analysis
to 19 basic dimensions corresponding well with
the Rokeach Value Survey.

The sociological approach to defining ortho-
dox values (as well as values in general) is based
on the social functions of values, such as sociali-
sation, social identity, and social regulation.
From this point of view, values appear as regula-
tive guidelines that determine social activities
and social relations. They assume a system of
social needs and interests, but their main purpose
is to establish an image of what is normal and
proper, which, in turn, ensures the unity of socie-
ty and gives its members certain orientations and
motives for action. Thus, in the book “Russian
Society and Challenges of the Time”, value ori-
entations are actually identified with behavioural
and evaluative maxims. Fomicheva (2012), who
analysed the concept of value in sociology, notes
that values appear “in the form of patterns of
preference, choice and evaluation, so they act as
normative phenomena that regulate activity”
(p. 69). In the sociological research of Pesetsky
(2015), values and norms are directly identified
as follows: “Value is understood as a set of
norms (content component) and goals (instru-
mental component) that form the choices (re-
quirements) that address the will of the individu-
al and determine the process of his social interac-
tion. Value is a norm that is significant for a so-
cial subject” (p. 330).
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It should be specially noted that sociological
studies that include a psychological component
add a connotation of personal meaning to the
definition of value as a norm. As a result, the
concept of value gets a subjective component
and is defined as an object of the external (mate-
rial or social) world that has significance or im-
portance for the individual. Thus, Magun and
Rudnev (2010) write that values are defined as
the beliefs of a person in the significance of a
certain object or phenomenon for them, person-
ally. Kuznetsova (2010) notes that values in the
structure of personality perform the function of
orientations based on evaluation, and value ori-
entations, in turn, function as a motive and moti-
vation. Likhatskaya (2014) concludes the same,
“values and evaluation are linked and function as
guidelines for human activity” (p. 126). Reli-
gious values are considered by sociologists in the
same way. Hence, Alekseenko and Abramov
(2012) write, “Religious values associated with
belief in the supernatural are also real values that
serve as a guide in the life of believers, deter-
mine the norms and motives of their behaviour
and actions” (p. 174).

This functional-normative approach to under-
standing values differs significantly from a reli-
gious understanding of them, which is based on
the recognition of the absolute value of God, and
the formation of a value hierarchy in the reli-
gious consciousness, in accordance with this ab-
solute value. The specifics of religious axiology
can be found in the works of Russian religious
philosophers of the first half of the twentieth cen-
tury. For example, the definition of value given
by Nikolay Lossky in the book “Value and Be-
ing” is as follows: “The concept of derived value
can easily be defined: it is in its meaning for the
realisation of absolute completeness of being or
removal from it. The whole difficulty lies in de-
termining the primary super-world absolute posi-
tive value: this is God as Good itself, the abso-
lute fullness of being, which has a meaning that
justifies it, makes it an object of approval, gives
it an unconditional right to exercise and prefer-

ence for anything else” (Lossky, 1931, p. 78).

Lossky, Frank, Berdyaev, and other Russian
religious philosophers associate the concept of
value exclusively with the spiritual life of a per-
son. The value appears as an objective phenom-
enon — a divine being realised in human exist-
ence and revealed as a real being. In other words,
according to Russian religious philosophy, value
is an ontological, not a moral, category. There-
fore, according to Frank (2000), value is the on-
tological basis of the meaning of a person’s life;
it gives people a reference point to the ultimate
goal of their own existence, makes their life
meaningful, and gives them an idea of what is
significant, desirable, and important.

However, if we divide values into terminal
and instrumental values, only terminal values
would be considered true values in the religious
and philosophical sense. Moreover, terminal val-
ues express the ultimate foundations of human
existence and serve as the ultimate goals of life -
as ideals. Instrumental values, however, are re-
lated to everyday activities and the transitory
world, and they gain significance only in correla-
tion with terminal values. This understanding of
values should be reflected in confessional litera-
ture, so its analysis is a necessary point in the
study of religious values.

Value in the Confessional Understanding:
The Doctrine of the Russian
Orthodox Church

In the analysis of Christian or, rather (and
more narrowly) the Orthodox Church values, the
difference in the understanding of the theological
and social doctrines of the Church is noteworthy.
According to the theological doctrine, the highest
value is God. Since theology finds the most
powerful argument in the words of the Holy
Scripture, the gospel becomes important for un-
derstanding the hierarchy of values, “Glory to
God in the highest, peace on earth, and goodwill
toward men” (Lk. 2:14). The Creed containing
dogmas about God the Father, God the Son (Je-
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sus Christ), God the Holy Spirit, the Church,
baptism for the remission of sins, and the resur-
rection of the dead and eternal life creates a cer-
tain hierarchy. God is at the pinnacle of this hier-
archy, followed by the Church; at the bottom of
the order is salvation, as the ultimate goal and
meaning of humanity. The values of human ex-
istence are at the bottom of the hierarchy and are
derived from the Christian understanding of God
and God’s relationship with humanity. Moreo-
ver, the resurrected dead and their life in Paradise
(or salvation) are related to eternal life, not to
temporal, earthly life, and only salvation and
eternal life appear as value-goals — those that
provide perspective on and act as a focal point
for, actions. It is also important to note that these
values are both individual and collective. The
Creed begins with the words, “I believe...”, that
is, it presupposes a personal confession of faith
and ends with the words, “I look for the resurrec-
tion of the dead and the life of the world to come.
Amen”, that is, affirming the value of the com-
mon good for all the people who will be resur-
rected in the future and be worthy of salvation.

The Russian Orthodox social doctrine is set
out in “The Basis of the Social Concept of the
Russian Orthodox Church” and “The Russian
Orthodox Church’s Basic Teaching on Human
Dignity, Freedom and Rights”. Neither of these
documents explicitly defines the concept of
“value”, although the word is widely used in
them. These documents have certain theological
grounds, which are reflected in their preambles.
The first is based on the orthodox doctrine of the
Church, orthodox ecclesiology, and the second
on the doctrine of the human being, that is, or-
thodox anthropology. Accordingly, the values
referred to in these documents are derived from
these spheres of theological knowledge and are
generally recognised as the values of the Russian
Orthodox Church.

“The Basis of the Social Concept of the Rus-
sian Orthodox Church” substantiates the values
of the Church itself and its participation in the
socio-political aspects of society. Furthermore, it

is stated that “the unity of the Church as the mys-
terious body of Christ (Eph. 1:23), on whose un-
damaged existence the eternal salvation of hu-
manity depends, is the highest value for it” (The
Basis of the Social Concept of the Russian Or-
thodox Church, 2008). State power also has val-
ue, provided that “the limits of its purely earthly,
temporary and transitory value are recognised,
due to the presence of sin in the world and the
need to contain it” (The Basis of the Social Con-
cept of the Russian Orthodox Church, 2008).

“The Basis of the Social Concept of the Rus-
sian Orthodox Church” also affirms the value of
enlightenment, moral education, and education,
in which the Church is recognised as not only a
possible but a necessary participant. Thus, it is
noted that “crime prevention is possible primari-
ly through education and education aimed at es-
tablishing true spiritual and moral values in soci-
ety. In this case, the Russian Orthodox Church is
called upon to actively interact with schools, the
media and law enforcement agencies”, because
“from the Orthodox point of view, it is desirable
that the entire education system be built on reli-
gious principles and based on Christian values”
(The Basis of the Social Concept of the Russian
Orthodox Church, 2008).

Further, societal values such as freedom (in-
cluding freedom of conscience), work, property,
health, and science are not absolute values, ac-
cording to this document, but are recognised as
values only if they are considered in the context
of serving God and others, that is, if they are em-
bedded in the system of the other higher values
of orthodoxy. For example, regarding science, it
is noted that “today, to ensure normal human
life, it is more necessary than ever to return to the
lost connection of scientific knowledge with re-
ligious, spiritual and moral values” (The Basis of
the Social Concept of the Russian Orthodox
Church, 2008).

Thus, from the analysis of the document, it
follows that the Church offers its vision of a so-
cio-political structure based on religious values,
which are equated with moral values. Further,
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the Church declares the need for its participation
in all spheres of society: politics, culture, medi-
cine, education and science, media, defence, and
the economy, among others. However, the doc-
ument does not indicate whether there are non-
religious moral values in these areas of society,
probably because the authors are convinced of
the religious nature of all moral values.

“The Russian Orthodox Church’s Basic
Teaching on Human Dignity, Freedom and
Rights”, in relation to the previous document,
recognises the relative value of dignity, freedom,
and human rights. A person has absolute dignity,
only potentially, as the image and likeness of
God, but fallen (i.e. present) human nature does
not have this dignity because it is exposed to sin.
In the same way, the document considers human
freedom, “while recognising the value of free-
dom of choice, and the Church asserts that it in-
evitably disappears when the choice is made in
favour of evil. Evil and freedom are incompati-
ble” (The Russian Orthodox Church’s Basic
Teaching on Human Dignity, Freedom and
Rights, 2008). Similarly, in the document, the
concept of freedom is expanded from the legal
field to the moral field.

With regard to the Church’s view on human
rights, the document attempts to determine that
there are values with which these rights should
be harmonised, “from the point of view of the
Orthodox Church, the political and legal institu-
tion of human rights can serve the good goals of
protecting human dignity and promote the spir-
itual and moral development of the individual.
To do this, the realization of human rights must
not conflict with God-established moral norms
and traditional morality based on them. Individ-
ual human rights cannot be opposed to the values
and interests of the Fatherland, community, or
family. The exercise of human rights should not
be an excuse for encroaching on religious
shrines, cultural values, or the identity of a peo-
ple. Human rights cannot serve as a pretext for
causing irreparable damage to the natural herit-
age” (The Russian Orthodox Church’s Basic

Teaching on Human Dignity, Freedom and
Rights, 2008).

Therefore, the Russian Orthodox Church pro-
poses that the human rights system should not
interfere with traditional spiritual and moral val-
ues and norms that are based on the Holy Scrip-
tures and the Holy Tradition of the Church. The
values discussed in “The Russian Orthodox
Church’s Basic Teaching on Human Dignity,
Freedom and Rights” are a system of moral ori-
entations that the Church translates as requiring
purposeful activity.

By analysing the social doctrine of the Rus-
sian Orthodox Church, we can conclude that,
like dogmatic theology, it considers God at the
top of the system of values. However, the system
which it built equates religious values with moral
ones. Religious values are reduced to the level of
moral regulators of social relations and are de-
signed to perform certain functions in society:
integrative, harmonising, protective, and educa-
tional. This view of values reduces them to a
level where the distinction between morality and
religion itself is lost. However, in modern socie-
ty, secular ethical norms that are characteristic of
the secular worldview can, and in some situa-
tions more successfully, perform the same func-
tions as religious ones.

Religious Values in Contemporary Society:
Data from Sociological Research

The results of sociological research on reli-
gious values give an ambiguous picture of the
position of religious values in the system of so-
cial values due to the differences in research ap-
proaches. They allow us to detect a discrepancy
between the real value orientations of the de-
clared importance of religion in public life. This
is evidenced by the analysis of the research data
of a study that was conducted at approximately
the same time (2014-2016) and only a few years
apart from this study.

For example, the book “Russian Society and
the Challenges of the Time” presents the results
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of a 2014-2015 survey in which respondents as-
sessed moral qualities that were important for
them. The survey was conducted among repre-
sentatives of four groups: Orthodox Christians,
Muslims, non-confessional believers, and athe-
ists. First, the researchers noted the similarity of
moral preference scales in all groups. At the
same time, as specific features, the following
were most important and highly valued: for the
Orthodox Christians, honesty and justice; for
Muslims, diligence, solidarity, adherence to
moral norms, national-cultural and religious tol-
erance, and religiosity; for the non-confessional
group, initiative, love of freedom, being princi-
pled, pragmatism, and caring for local problems;
and for atheists, responsibility for themselves
and their loved ones. Nonetheless, qualities such
as enterprise, law-abiding, initiative, love of
freedom, and concern for local needs are valued
equally in the Orthodox Christians and Muslim
groups. Second, researchers have placed values
that are related to the attitude towards religion
among the moral qualities. The survey results
showed the following: “As for the quality of na-
tional-cultural and religious tolerance, it is only
in the Muslim group that it is in the top ten of the
scale of value preferences... A similar situation
is observed with regard to religiosity: this quality
is not so important. Such qualities related to the
religious component as adherence to traditional
moral norms, solidarity, and patriotism, primari-
ly in their non-religious forms, are gaining a
more noticeable level. The same quality as hu-
mility is generally on the periphery of respond-
ents’ assessments. The absolute value, regardless
of the religious and ideological orientation of
respondents, is honesty, hard work, justice, re-
sponsibility for themselves and their loved ones”
(Gorshkov & Tikhonova, 2016, p. 287).

Thus, not specifically religious values but
general moral ones came to the fore in the value
scale. If such data are expected from respondents
who consider themselves to be atheists or believ-
ers outside of confessions, then in relation to Or-
thodox Christians and Muslims, they serve as

indicators of the weak influence of religion on
the formation of their value orientations. Accord-
ing to the study, only 8% of Orthodox Christians
and 16% of Muslims noted faith in God as a val-
ue; 5% of Orthodox Christians and 4% of Mus-
lims consider humility to be valuable. The re-
searchers noted that here “explanations can vary:
the predominantly secular nature of public con-
sciousness, the consideration of religiosity and
faith as a private, personal element of human life,
the exclusion of religious organisations from the
dominant institutions of moral regulation”
(Gorshkov & Tikhonova, 2016, p. 288).

Both explanations characterise society as sec-
ular, not post-secular, since it does not allow us
to talk about changes in value orientations to-
wards religion. Nor is the post-secularity in Rus-
sian society related to the desecularization of
consciousness but to the increasing activity of
religious organisations that proclaim traditional
and useful moral values for society in the public
space.

Similar results were provided by a sociologi-
cal study on “Religiosity in the system of values
of women”, conducted among women who con-
sider themselves Orthodox Christians in 2016, in
Tambov. A total of 200 women were inter-
viewed using the questionnaire method. The re-
sults were as follows: “Answering the question:
‘What are the most important life values for
you?’, the majority of women chose such as love
(53.5%), health (47%) and family (45.5%)... In
general, the survey participants noted the im-
portance of faith and religion. So, the answer
options ‘very important’ and ‘quite important’
were expressed by 30% and 42%, respectively.
16% noted the answer ‘not too important’ and
only 2% — ‘not at all important’. Another 10%
found it difficult to answer (Belinskaya & Za-
donskaya, 2017, p. 275).

It is noteworthy that 28% of the respondents —
Orthodox Christians — chose the responses that
faith and religion are “not too important™, “not at
all important”, or “I find it difficult to answer”.
The authors of the study do not explain this fact
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in any way, but it can be assumed that a random
survey conducted among the parishioners of the
temple showed a certain percentage of those
women who do not have a proper religious moti-
vation to visit the temple — their motivations may
be different. In support of this, we can point out
the fact that according to the results of the same
survey, women most often turn to prayers when
they feel bad (37%) and almost the same (34%)
when they remember; further, 18% pray every
day, 8% pray very rarely, and only 3% of re-
spondents do not pray (277). Thus, religious val-
ues may not have a place at all among the parish-
ioners of orthodox churches.

Another research approach and different re-
sults are shown in the study by Pesetsky. He
conducted a series of video interviews with rep-
resentatives of the clergy and Orthodox Christian
entrepreneurs about Orthodox Christian values
as a system. Based on interviews with represent-
atives of the clergy, the researcher compiled a list
of Orthodox Christian values: “God as an abso-
lute value, the Church, the family, Orthodox eth-
ics, asceticism, the Decalogue (ten command-
ments), postulates and dogmas of the Christian
faith” (Pesetsky, 2015, p. 331). However, having
singled out the primacy of the value of God, the
author could not systematise other values.

The study conducted by Riazantsev, Podle-
snaya, and Kozlov among teachers of spiritual
and secular universities is mostly devoted to clar-
ifying the list of Orthodox Christian values and is
an attempt to build their hierarchy. The respond-
ents were asked to independently name a set of
Orthodox Christian values as well as explain Or-
thodox Christian values (their semantic content)
from the list proposed by the authors. The re-
searchers concluded the following: “Our study
found some differences in the set of values of
Orthodoxy and how they were interpreted by
representatives of two expert groups — teachers
of spiritual and secular universities. In the first
case, the emphasis was on the person of Christ
and the person’s mental health. In the second —
repentance, humility, spiritual fortitude, and the

emphasis was on the historical significance of
Orthodoxy in the development of Russian socie-
ty and the state, as well as on the property of val-
ues, in particular Orthodox, to conduct the pro-
cess of socialization” (Riazantsev, Podlesnaya, &
Kozlov, 2014, p. 134).

Thus, as in Pesetsky’s research, the hierarchy
of values here was not built into a unified pic-
ture. Besides, the interpretation of Orthodox
Christian values by representatives of the secular
worldview often turned out to be secular — the
content of concepts in their interpretation was
more social than religious in meaning. The au-
thors of the study explain this situation by the
fact that, unlike experts from spiritual universi-
ties, the approach of secular experts to Christian
Orthodoxy and its values is primarily instrumen-
talist in nature.

The general conclusion from the studies ana-
lysed is that the concept of Christian ‘Orthodox
values’ (as a representative of the concept of “re-
ligious values”) is currently not clearly defined,;
its content is broad and vague. In this regard, it is
not possible to talk about a certain universally
recognised hierarchy of Orthodox Christian val-
ues.

Conclusion

Even though modern society has objectively
made a turn from secularisation to desecuralisa-
tion processes, this change was noticeable at the
level of functioning of religious institutions and
not at the level of mass consciousness. Regard-
ing a positive attitude towards the activities of
religious organisations and individual identifica-
tion as believers, a significant number of indi-
viduals do not associate themselves with any re-
ligious organisation (the phenomenon of so-
called extra-institutional religiosity). Among
those who indicate their affiliation to religious
organisations, there are many who do not share
the entire value system of their denomination but
choose from it only those values that correspond
to their personal needs and orientations. Perhaps,
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value shifts will occur in the next generation,
some thirty years from now, when the public ac-
tivity of religious institutions finds expression in
the public consciousness.

This activity in the field of ideology is aimed
at the desecularization of moral values and the
return of their sacred sanction. Having confirmed
the understanding of the religious nature of mor-
al values, it will be possible to delve further —
into the value of their religious foundations.
However, post-secularism does not mean only
desecuralisation and a return to a pre-secular so-
ciety when the institution of the Church played a
leading role in public relations. In a post-secular
society, religious organisations perform their so-
cial roles in various spheres along with other in-
stitutions of society. When representatives of any
denomination promote religious values, they
should be aware that, first, in modern society, no
religious organisation has a monopoly on faith,
and second, for a modemn person, values related
to personal self-expression are more important
than values about the preservation of existence.

This awareness is most important for histori-
cally traditional religions, particularly for Chris-
tian Orthodoxy. Christian Orthodoxy is charac-
terised by the presence of dogmatised values of a
traditional society, in which the preservation of
existence in various forms was of primary im-
portance: from survival to the reproduction of all
its own genus, people, customs, way of life, and
religion amongst others. However, the use of the
institution of power to transmit these values cre-
ates significant difficulties for the Russian Or-
thodox Church to promote itself. Since personal
and social orientations (individual and universal)
coincide in the value relation to existence, the
actualisation of the values of traditional religions
is impossible without emphasising and resolving
the key problems of existence, when religion op-
poses the meaning and purpose of existence to
the absurdity and spiritual freedom and creativity
to dependence on life conditions and circum-
stances and compassion and hope for immortali-
ty to illness and the fear of death.

Thus, we see that the results of this research
to determine the significance of religious values
in the value system of modern society depend on
not only the goals of research but also their
methodological foundations, among which, the
philosophical understanding of the essence and
nature of values is central. We believe that one of
these grounds and prerequisites for sociological
research is the division of values into terminal
and instrumental values, in which religious val-
ues, as the ultimate meanings of existence, be-
long to terminal values. As a relevant under-
standing of the essence and nature of values, we
share the point of view of Russian religious phi-
losophers who claimed the ontological, and not
the moral, nature of values and saw in them the
principles of meaningful human life. This gave
ideas about what is significant and important in
one’s life and legitimised one’s activities as the
realisation of one’s being. Despite the fact that
this understanding does not correspond to the
functional-normative approach to values, which
in some cases occurs both in research and con-
fessional literature, we believe that it is the onto-
logical approach to understanding values, and
not the normative one, that allows us to see the
specifics of religious values and not combine
them with moral values in the category of spir-
itual values.
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